and religious history. In pointing out the trend, I'm not denigrating it; most trends add significantly to our understanding and also speak to our present situation. And trends can create synergy, redefining or refining our perceptions.
This book challenges the reviewer's word limits, as it ranges from Protestant evangelical divergences in the late nineteenth century to Chicago labor history to the rise of corporate and advertising dominance over the economy-and, as Gloege argues, over swaths of American religion as well.
The book divides neatly into two eras: In the late nineteenth century, evangelicalism was dominant and, for successful revivalists like Dwight Moody, undifferentiated. But despite Moody's success as an evangelist in places like Chicago, higher criticism liberals, social gospel advocates, and dispensationalists all would play their part in derailing Moody's hoped-for consensus. (I question Gloege's reluctance to use Holiness as a category-Moody's problematic protégé Reuben Torrey was in that subset, as was the Keswick movement that the Moody Institute would embrace and the Pentecostal revolution it would shun.) But Moody did preach individual rather than social salvation-effectively embracing robber baron capitalism and rejecting radical alternatives to it.
Moody always seemed ambivalent about the Moody Bible Institute, but after his death came more certitude. Henry Crowell took over the institute, remaking it in his own image. Crowell had made his fortune consolidating the oat mill industry and using advertising to corner the market (that Quakers were not consulted in naming Quaker Oats did not faze Crowell; "pure" read the scroll of the iconic figure, hinting that other oatmeals were not). If the first half of the story is Moody searching for an elusive evangelical consensus, the twentieth-century half is Crowell seeking a Moody Institute brand that would be safely middle class, dispensationalist without being Pentecostal, and with a "product" that would gain dominant market share in the target demographic.
According to dispensationalist guru and Moody ally C. I. Scofield, interpreting the Bible meant dividing biblical history into seven dispensations, with the world currently in the sixth, or church, phase. Gloege gleefully describes how Scofield interpreted this to mean that only the Pauline epistles were relevant for contemporary Christians. Pentecostals accepted the dispensationalist schema, but jolted it forward: in the seventh, Kingdom era, passages less comfortable to the status quo like the Sermon on the Mount and the Book of Acts were in play. (On that point, non-dispensationalist social gospelers would agree.)
The Pentecostal interpretation was anathema to businessmen like Crowell.
Gloege also deftly describes how The Fundamentals project, which sought a new American Protestant orthodoxy, was funded by West Coast oil baron Lyman Stewart but largely framed and controlled by Crowell. Gloege is particularly good at showing the ways this "oldtime religion" was not only not old but also ever shifting; how directmail marketing begat fundamentalism; and how capitalists like Crowell, whose success was based on retail sales and advertising, thought differently from speculators like Stewart. The contrast between Stewart's obsession with end-time prophecy and Crowell's careful cultivation of middle-class respectability, Gloege suggests, had roots in their divergent business paths.
Moody Bible Institute entered the 1920s thinking itself poised to be dominant in American religion but instead was hemmed in by a more militant fundamentalism (largely of its own creation) on the right and the Moody family's dissatisfaction with its appropriation of Moody's name for dispensationalist purposes in the center. Wary of fundamentalism while preaching dispensationalism, it did manage to influence the neoevangelicalism that emerged in the 1950s.
Gloege is not quite as sure-footed in dealing with the labor movement; he makes the tired, redundant mistake of identifying the IWW as "International" (rather than Industrial) Workers of the World. He does not fully explore religious connections with the Haymarket riot or the revolutionary potential of early Pentecostalism. Gloege also just hints at the funding and ideological ties that modernism had with capitalists like Rockefeller. But maybe all that is just opening the door for more of the trend. With Sacred Land, Mark Buechsel seeks to bring a new understanding of modernist midwestern literature through the lens of "sacramentalism." For Buechsel, a "sacramental worldview" is "one in which the physical realities of Creation-such as food, sex, other people, our human selves, all of nature-are not merely material realities but realities containing and conferring spiritual . . . presence" (13) Buechsel
